UNDERSTANDING THE QURAN
THEMES AND STYLE
BY MUHAMMAD ABDEL HALEEM
CHAPTER 7:

LIFE AND BEYOND

In the Qur’an life in this world is an inseparable part of a continuum, a
unified whole — life, death, life — which gives our life a context and relevance.
In this context, the life of the individual is made meaningful and

enriched inasmuch as it is full of ‘good works’. Life in this world leads to

the afterlife, a belief which is fundamental in the Qur’an. The afterlife is

not treated in the Qur’an in a separate chapter, or as something on its own,
for its own sake, but always in relation to life in this world.

Linguistically it is not possible in the Qur’an to talk about this life without
semantic reference to the next since every term used for each is
comparative with the other. Thus: al-’ula and al-akhira (the First and the
Last life), al-dunya and al-akhira (the nearer and the further/latter life).
Neither has a name specific to itself, or independent of the other. Consequently,
the frequency of the terms in the Qur’an is the same, in the case of

dunya and akhira — each appears 115 times.

There is a reference, direct or indirect, to one aspect or another of the
afterlife on almost every single page of the Qur’an. This follows from the
fact that belief in the afterlife is an article of faith which has a bearing on
every aspect of the present life and manifests itself in the discussion of the
creed, the rituals, the ethics and the laws of Islam. In discussing the afterlife,
moreover, the Qur’an addresses both believers and non-believers. The

plan of two worlds and the relationship between them has been, from the
beginning, part of the divine scheme of things:
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IT IS GOD who has created you, and then has provided you with sustenance, and then will cause
you to die, and then will bring you to life again. Can any of those beings or powers to whom you
ascribe a share in His divinity do any of these things? Limitless is He in His glory, and sublimely
exalted above anything to which men may ascribe a share in His divinity!
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Verily, it is We who grant life and deal death; and with Us will be all journeys’ end.
50:43
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out of this earth have We created you, and into it shall We return you, and out of it shall We bring
you forth once again. 20:55

seaall 3801 by O Yar hausl w831 W85l sbadly &ogedl 15 31

He who has created death as well as life, so that He might put you to a test and thus show which of
you is best in conduct, and make you realize that He alone is almighty, truly forgiving.
67:2

According to the Qur’an, belief in the afterlife, which is an issue fundamental
to the mission of Muhammad, was also central to the mission of all

prophets before him.

Belief in the afterlife is often referred to in conjunction with belief in

God, as in the expression: ‘If you believe in God and the Last Day’. Believers
are frequently reminded in the Qur’an, ‘Be mindful of God and know

that you shall meet Him’ (2:233) (used in this instance to urge fitting treatment
of one’s wife in intimate situations). ‘To Him is the homecoming/

the return’ (36:83
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Limitless, then, in His glory is He in whose hand rests the mighty dominion over all things; and unto
Him you all will be brought back!; 40:3
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forgiving sins and accepting repentance, severe in retribution, limitless in His bounty. There is no
deity save Him: with Him is all journeys’ end, and passim. As a belief in the afterlife is so
fundamental

to Islam, it is only right that Muslims should regularly be reminded

of it not only throughout the pages of the Qur’an but also in their daily life.

Practising Muslims in their five daily prayers repeat their praise of God at

least seventeen times a day, ’
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Lord of the Day of Judgment! (1:4).
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they know but the outer surface of this world’s life, whereas of the ultimate things they are utterly
unaware. (30:7)

or to the prospect of coming to judgement (32:14) are signs of the unbeliever. All this heightens
the believer’s

sense of responsibility for actions in this life. In fact the principles

and details of religion are meant to be seen within the framework of the

interdependence of this life and the afterlife and to colour the Muslims’

conception of life and the universe and have a bearing on their actions in

this life.

The Importance of the Resurrection and Judgement in the Afterlife

Divine wisdom and justice necessitate the resurrection of the dead and judgement
in an afterlife:
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AND remember: We have not created the heavens and the earth and all that is between them
without an inner truth; but, behold, the Hour when this will become clear to all is indeed yet to
come. Hence, forgive men's failings with fair forbearance:

15:85
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Did you, then, think that We created you in mere idle play, and that you would not have to return to
Us?” KNOW, then, that God is sublimely exalted, the Ultimate Sovereign, the Ultimate Truth: there is
no deity save Him, the Sustainer, in bountiful almightiness enthroned!:23:115-6
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AND thus it is: We have not created heaven and earth and all that is between them without
meaning and purpose, as is the surmise of those who are bent on denying the truth: but then, woe
from the fire of hell unto all who are bent on denying the truth! For, would We treat those who have
attained to faith and do righteous deeds in the same manner as We shall treat those who spread
corruption on earth? Would We treat the God-conscious in the same manner as the wicked?
38:27-8

In the Qur’an, as in other scriptures, people are required to labour,

doing certain things and refraining from others. Justice requires that labour
should be rewarded. Recompense is made, not during the period of

labour in this world, but in the afterlife:
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What, then, O man, could henceforth cause you to give the lie to this moral law?
is not God the most just of judges?
95:7-8

The resurrection is thus:
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As it is, they swear by God with their most solemn oaths, "Never will God raise from the dead
anyone who has died!" Yea indeed! This very thing has God promised by a promise which He has
willed upon Himself; but most people know it not. He will resurrect them to the end that He might
make clear unto them all whereon they now hold divergent views, and that they who are bent on
denying the truth of resurrection might come to know that they were liars.

16:38-9

In the Qur’an, judgement is so essential to human beings that God has
created them with a peculiar, innate permanent judge within themselves,
that is ‘conscience’, the ‘reproachful soul’. Indeed this is marked in a chapter
entitled The Resurrection in which God declares:
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NAY! I call to witness the Day of Resurrection! But nay! I call to witness the accusing voice of man's
own conscience! Does man think that We cannot resurrect him and bring his bones together again?
Yea indeed, We are able to make whole his very finger-tips!

75:1-4

The ‘reproachful soul’ foreshadows the judgement and is here placed

side by side, in the oath, with the resurrection that precedes the judgement.
In answer to the unbelievers’ incredulity that the scattered bones of

dead people can be resurrected into new life, God swears that it will be
done. Modern interpreters see in the phrase, ‘his very fingers’, reference

to the power of God who moulds our finger prints in a way unique to each
individual: He has done it in this life and can do it again in the afterlife.

The Possibility of the Resurrection of the Dead

In addition to the necessity and desirability of the resurrection and afterlife,

the Qur’an turns repeatedly to its possibility. During the Meccan period

of the Prophet’s mission, a great deal of the Qur’an was concerned with the

three fundamental beliefs of the unity of God, the prophethood of

Muhammad and other prophets before him, and the resurrection and judgement.
The resurrection in particular seemed incredible to unbelievers.

Indeed much of what one hears today is reminiscent of what unbelievers

said at the time of the revelation of the Qur’an. They felt the resurrection

to be biologically impossible, asking again and again:

Arabic and would say, “What! After we have died and become mere dust and bones, shall we,
forsooth, be raised from the dead? -
56:47

Against this, the Qur'an employs a basic argument which is not difficult

to accept rationally, equating two similar feats: the power that can accomplish

something once can do it again. From the fact that human beings

now exist, it is clear that divine power was not incapable of making them:

why should it be assumed that such power will be incapable of doing for a

second time what it achieved the first (50:15 arabic Could We, then, be thought of as being worn
out by the first creation? Nay - but some people are still lost in doubt about the possibility of a new
creation!)? Indeed a second creation is



easier than a first one (30:27
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And He it is who creates all life in the first instance, and then brings it forth anew: and most easy is
this for Him, since His is the essence of all that is most sublime in the heavens and on earth, and He
alone is almighty, truly wise.).

The Qur’an repeatedly reminds people that they were made into human
beings from something very small:
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IS MAN, then, not aware that it is We who create him out of a mere drop of sperm - whereupon, 10!
he shows himself endowed with the power to think and to argue? And now he argues about Us, and
thinks of Us in terms of comparison, and is oblivious of how he himself was created! And so he says,
“Who could give life to bones that have crumbled to dust?” Say: “He who brought them into being in
the first instance will give them life once again, seeing that He has full knowledge of every act of
creation: He who produces for you fire out of the green tree, so that, lo! you kindle your fires
therewith.”36:77-80

This last point affirms the ability of a power that generates things from
seemingly opposite or different things — a fire from green trees and bodies
from bones and dust; just as a full grown man is different from the little
germ that was his beginning. If they ask:
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For, many are they who say, "What! After we have been dead and lost in the earth, shall we indeed
be restored to life in a new act of creation?” Nay, but by saying this they deny the truth that they
are destined to meet their Sustainer! 32:10

The answer comes:
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Well do We know how the earth consumes their bodies, for with Us is a record unfailing.
50:4



Another rational argument the Qur’an uses to convince disbelievers of
the truth of the resurrection is the comparison between the greater act of
creation and the lesser act of resurrection:
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Is, then, He who has created the heavens and the earth not able to create anew the like of those
who have died? Yea, indeed - for He alone is the all-knowing Creator:.
36:81

The Qur’an asserts for those who may not know it:
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Greater indeed than the creation of man is the creation of the heavens and the earth: yet most men
do not understand what this implies.
40:57

Perhaps when the unbelievers say it is not possible to turn dust into a

new creation, what they really think is that it is not possible for human
power like their own; but, after all, they have not created themselves or the
heavens and the earth (52:35-6
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Or do they deny the existence of God? Have they themselves been created without anything that
might have caused their creation? or were they, perchance, their own creators? And have they
created the heavens and the earth? Nay, but they have no certainty of anything!). A greater power
than their own has created

them once and can do so again, and has also created what is greater

than them. As the Qur’an argues with the unbelievers, sometimes it even

omits the name of the Creator, in order to focus their minds more clearly

on the argument itself, saying simply, ‘He who did it first’, ‘who created the

Heavens’, etc. When the Prophet recites Qur’anic verses that confirm the

resurrection in the afterlife, the unbelievers of his time challenge him personally:
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And so, whenever Our messages are conveyed to them in all their clarity, their only argument is
this: “Bring forth our forefathers as witnesses, if what you claim is true!” 45:25



The Qur’an directs the Prophet:

Say: "It is God who gives you life, and then causes you to die; and in the end He will gather you
together on Resurrection Day, the coming of which is beyond all doubt - but most human beings
understand it not.””

45:46

In discussing the resurrection, moreover, the Qur'an cites phenomena
very familiar to human beings to show the power that takes creation through
different stages, particularly in the life of people and plants.
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O MEN! If you are in doubt as to the truth of resurrection, remember that, verily, We have created
every one of you out of dust, then out of a drop of sperm, then out of a germ-cell, then out of an
embryonic lump complete in itself and yet incomplete so that We might make your origin clear unto
you. And whatever We will to be born We cause to rest in the mothers’ wombs for a term set by Us,
and then We bring you forth as infants and allow you to live so that some of you might attain to
maturity: for among you are such as are caused to die in childhood, just as many a one of you is
reduced in old age to a most abject state, ceasing to know anything of what he once knew so well.
And if, O man, you art still in doubt as to resurrection, consider this: you canst see the earth dry and
lifeless - and suddenly, when We send down waters upon it, it stirs and swells and puts forth every
kind of lovely plant! All this happens because God alone is the Ultimate Truth, and because He alone
brings the dead to life, and because He has the power to will anything.

22:5-6

Indeed the Qur’an uses the very same Arabic verb for ‘bringing forth’ people

from their mothers’ wombs (16:78 arabic And God has brought you forth from your mothers'
wombs knowing nothing-but He has endowed you with hearing, and sight, and minds, so that you
might have cause to be grateful.), ‘bringing forth’ plants from the

earth (6:99 arabic And He it is who has caused waters to come down from the sky; and by this
means have We brought forth all living growth, and out of this have We brought forth verdure. Out
of this do We bring forth close-growing grain; and out of the spathe of the palm tree, dates in thick
clusters; and gardens of vines, and the olive tree, and the pomegranate: all so alike, and yet so
different! Behold their fruit when it comes to fruition and ripens! Verily, in all this there are
messages indeed for people who will believe!) and ‘bringing forth’ people from the earth at the
resurrection (30:19 arabic He it is who brings forth the living out of that which is dead, and brings
forth the dead out of that which is alive, and gives life to the earth after it had been lifeless: and
even thus will you be brought forth from death to life).



Not only does the Qur’an present proof of the resurrection, but it turns
the argument against those who deny it, pointing out that they themselves
have no proof for their own position:
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And yet they say: “There is nothing beyond our life in this world. We die as we come to life, and
nothing but time destroys us.” But of this they have no knowledge whatever: they do nothing but
guess.

45:24
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He will resurrect them to the end that He might make clear unto them all whereon they now hold
divergent views, and that they who are bent on denying the truth of resurrection might come to
know that they were liars.

16:39;
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Lost indeed are they who consider it a lie that they will have to meet God -till the Last Hour
suddenly comes upon them, and they cry, "Alas for us, that we disregarded it!" - for they shall bear
on their backs the burden of their sins: oh, how evil the load with which they shall be burdened!
6:31

Beyond this Life

)
' 2 s

3ab Ll a0l ,L01 2 7355 a3 5 aaldl ay ps)s-"‘ u9-99-’ W15 & wyel) a5 o
s8] I Bladl g D 56

Every human being is bound to taste death: but only on the Day of Resurrection will you be requited
in full for whatever you have done - whereupon he that shall be drawn away from the fire and
brought into paradise will indeed have gained a triumph: for the life of this world is nothing but an
enjoyment of self-delusion. (3:185)

Death is the gateway to the return to God (6:61-2
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And He alone holds sway over His servants. And He sends forth heavenly forces to watch over you
until, when death approaches any of you, Our messengers cause him to die: and they do not
overlook anyone. And they who have died are thereupon brought before God, their true Lord
Supreme. Oh, verily, His alone is all judgment: and He is the swiftest of all reckoners!). Man’s body
may disintegrate

after death but his soul is not the object of annihilation. By death

man enters the stage of barzakh, an intermediate state between this life and

the resurrection (23:100

PR PN (BT IR ,&é TG I AN 5 . - e
Gsaid pt o] 2558 wedl5s (res O Ll b WS ) O 98§ 855 s o el Jad

so that I might act righteously in whatever I have failed aforetime!” Nay, it is indeed but a
meaningless word that he utters: for behind those who leave the world there is a barrier of death
until the Day when all will be raised from the dead!). The Qur’an says little about this stage: it
indicates

only that the soul will receive reward or punishment (3:169-71
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But do not think of those that have been slain in God's cause as dead. Nay, they are alive! With their
Sustainer have they their sustenance, exulting in that martyrdom which God has bestowed upon
them out of His bounty. And they rejoice in the glad tiding given to those of their brethren who have
been left behind and have not yet joined them, that no fear need they have, and neither shall they
grieve: they rejoice in the glad tiding of God's blessings and bounty, and in the promise that God will
not fail to requite the believers; 16:32
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those whom the angels gather in death while they are in a state of inner purity, greeting them thus:
"Peace be upon you! Enter paradise by virtue of what you were doing in life!"; 40:45-6
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And God preserved him from the evil of their scheming, whereas suffering vile was to encompass
Pharaoh'’s folk: the fire of the hereafter - that fire which they had been made to contemplate in vain,
morning and evening: for on the Day when the Last Hour dawns God will say, “"Make Pharaoh’s folk
enter upon suffering most severe!”; 71:25
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And so, because of their sins, they were drowned in the great flood, and were doomed to suffer the
fire of the hereafter; and they found none who could succour them against God.). Much more is to
be found in the traditions of the Prophet.4 On visiting or passing by a grave or a cemetery, a
Muslim greets the dead with the same greeting as for the living: ‘Peace be to you!” and

adds, ‘You are our forerunners and we are following after you, may God

forgive us and you!”’

At the resurrection the time spent in the grave will appear to men
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And on the Day when He shall gather them unto Himself, it will seem to them as if they had not
tarried on earth longer than an hour of a day, knowing one another; and lost indeed will be they
who in their lifetime considered it a lie that they were destined to meet God, and thus failed to find
the right' way. (10:45). The state of barzakh will end at ‘the

hour’, the end of the world, and then the resurrection will take place. The

time of this ‘hour’ is known only to God (7:187
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THEY WILL ASK you O Prophet about the Last Hour: "When will it come to pass?" Say: "Verily,
knowledge thereof rests with my Sustainer alone. None but He will reveal it in its time. Heavily will it
weigh on the heavens and the earth; and it will not fall upon you otherwise than of a sudden." They
will ask you - as if you couldst gain insight into this mystery by dint of persistent inquiry! Say:
"Knowledge thereof rests with my Sustainer alone; but of this most people are unaware."). Thus,
when asked by one

of his followers when it would come, the Prophet directs him to what is

more fruitful, answering, ‘What have you prepared for it?’

Compared to the little that is said about the state of barzakh, there is



much in the Qur’an about the end of the world, the resurrection, the Judgement,
and the recompense in the final abode.

The Nature of the Resurrection

Will the resurrection and afterlife be only spiritual, or will it be bodily as

well? Although some, especially Sufis, hold that it will be only spiritual,5

and that Qur’anic statements which suggest it is bodily are no more than
figures of speech to assist the general reader’s comprehension, the general
character of Qur’anic statements indicates that it will be bodily and spiritual.

As the Muslim philosopher Ibn Rushd (known in the West as Averroes)

explains:

Some Muslims consider that existence in the afterlife is of the same nature as in
this life, only there it will be permanent. Others believe that bodily existence there
is different from bodily existence here.

As Ibn ‘Abbas, the companion of the Prophet, said, this world shares

nothing with the afterlife except the names of things. The Qur’an itself
indicates that bodily existence in the afterlife will be a ‘new’ creation, so

that our bodies there will not be those we have here (e.g. 56:35

for, behold, We shall have brought them into being in a life renewed,, 56:61

from changing the nature of your existence and bringing you into being anew in a manner as yet
unknown to you.). It

speaks of the descriptions of Paradise as being likenesses — mathal — (e.g.

13:35
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THE PARABLE of the paradise promised to those who are conscious of God is that of a garden
through which running waters flow: but, unlike an earthly garden, its fruits will be everlasting, and
so will be its shade. Such will be the destiny of those who remain conscious of God-just as the
destiny of those who deny the truth will be the fire.; 47:15
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And can the parable of the paradise which the God-conscious are promised a paradise wherein there
are rivers of water which time does not corrupt, and rivers of milk the taste whereof never alters,
and rivers of wine delightful to those who drink it, and rivers of honey of all impurity cleansed, and
the enjoyment of all the fruits of their good deeds and of forgiveness from their Sustainer -: can this
parable of paradise be likened unto the parable of the recompense of such as are to abide in the fire
and be given waters of burning despair to drink, so that it will tear their bowels asunder?) and the
food there ‘appears similar’ — mutashabih — to what it

is here (2:25
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But unto those who have attained to faith and do good works give the glad tiding that theirs shall be
gardens through which running waters flow. Whenever they are granted fruits there from as their
appointed sustenance, they will say, "It is this that in days of yore was granted to us as our
sustenance!"-for they shall be given something that will recall that past. And there shall they have
spouses pure, and there shall they abide.). The Prophet says about paradise: ‘There are in it
things that no eye has seen, no ear has heard and what has never occurred to the mind of
man.’

As Ibn Rushd points out, this view of the resurrected body as a different,

spiritual one, is more appropriate for the educated, who can understand it,

since the spiritual existence is permanent and the concept that the soul

returns in a new body avoids such complicated arguments as the objection

that the worldly body turns into dust, and nourishes plants, which are then

eaten by other people, from whose bodies come the bodies of their descendants,

and so on.6 Conversely, Ibn Rushd explains, the representation

of existence in the afterlife as being bodily and not merely spiritual, is more

suitable for the majority of people, as it is easier to understand and more

moving.7 Figurative representation of spiritual realities may be appropriate

only for speculative thinkers, whereas the simpler religious explanations

are aimed primarily at the great majority.

Judgement
There are graphic descriptions in the Qur’an of the end of the world, resurrection

and judgement.8 A most important element is the judgement,
when ‘people will come to be shown their deeds’, each facing judgement



‘alone’. ‘No soul will carry the burden of another’. Each will be confronted
with a book of their deeds:
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and he will be told: "Read this thy record,! Sufficient is thine own self today to make out thine
account!"
14:16
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And the earth will shine bright with her Sustainer’s light. And the record of everyone’s deeds will be
laid bare, and all the prophets will be brought forward, and all other witnesses; and judgment will
be passed on them all in justice. And they will not be wronged, for every human being will be repaid
in full for whatever good or evil he has done: and He is fully aware of all that they do.

39:69-70
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And so, he who shall have done an atom's weight of good, shall behold it; and he who shall have
done an atom's weight of evil, shall behold it.
99:7-8
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Whosoever shall come before God with a good deed will gain further good there from; but as for
any who shall come with an evil deed - know that they who do evil deeds will not be requited with
more than the like of what they have done.

28:84
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Good deeds can be multiplied as much as seven hundred times (6:160 Whoever shall come
before God with a good deed will gain ten times the like thereof; but whoever shall come with an
evil deed will be requited with no more than the like thereof; and none shall be wronged.;

2:261



THE PARABLE of those who spend their possessions for the sake of God is that of a grain out of
which grow seven ears, in every ear a hundred grains: for God grants manifold increase unto whom
He wills; and God is infinite, all-knowing.). Thus the judgement is vital, for although God is the
most merciful (12:64 Jacob replied: "Shall I trust you with him in the same way as I trusted you
with his brother (Joseph aforetime? Nay, but God's guardianship is better than yours, for He is the
most merciful of the merciful!") and His mercy encompasses all things (7:156 And ordain you for
us what is good in this world as well as in the life to come: behold, unto you have we turned in
repentance!" God answered: "With My chastisement do I afflict whom I will - but My grace
overspreads everything: and so I shall confer it on those who are conscious of Me and spend in
charity, and who believe in Our messages-), without the judgement, divine commandments
would make no sense: observation and violation, good and evil deeds would all be the same.
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AND thus it is: We have not created heaven and earth and all that is between them without
meaning and purpose, as is the surmise of those who are bent on denying the truth: but then, woe
from the fire of hell unto all who are bent on denying the truth! For, would We treat those who have
attained to faith and do righteous deeds in the same manner as We shall treat those who spread
corruption on earth? Would We treat the God-conscious in the same manner as the wicked?
38:27-8
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KNOW, then, that God is sublimely exalted, the Ultimate Sovereign, the Ultimate Truth: there is no
deity save Him, the Sustainer, in bountiful almightiness enthroned!.
23:116

Recompense

There is much description in the Qur’an of rewards and punishment. As

human beings have bodies, minds and spirits, all of which are gifts from

God and as, out of His grace He provided mankind with the means of gratifying

all these components in this life, so in the afterlife He will provide

means of gratifying them all to ‘those who believed and did good works’

(7:32 Say: "Who is there to forbid the beauty which God has brought forth for His creatures, and the
good things from among the means of sustenance?" Say: "They are lawful in the life of this world
unto all who have attained to faith - to be theirs alone on Resurrection Day." Thus clearly do We
spell out these messages unto people of innate knowledge!). Bodies, as we have noted, will be ‘a
new creation’ and in paradise

will not suffer the shortcomings of worldly bodies. As will be seen in the

following chapter, in paradise, ‘And as for all such believers, no human being can imagine what
blissful delights, as yet hidden, await them in the life to come as a reward for all that they did.



(32:17). The angels are ordered to protect them from all evil and preserve them from doing evil
deeds: for anyone whom on that Day of Judgment you wilt have preserved from the taint of evil
deeds, him wilt you have graced with Thy mercy: and that, that will be the triumph supreme!” 40:9°
But God will safeguard all who were conscious of Him, and will grant them happiness by virtue of
their inner triumphs; no evil shall ever touch them, and neither shall they grieve. 39:61 . the Arabic
word si’ includes whatever is undesireable. There is no tedium there, such as sceptics now
invoke as an argument against

eternal existence. ‘Theirs shall be an abode of peace with their Sustainer; and He shall be near
unto them in result of what they have been doing. (6:127). The

honour God will confer on them will be their highest reward. An opposite

picture is given of punishment, the essence of which is humiliation.

As already pointed out, the Qur'an does not treat the afterlife as something

theoretical or in a separate chapter at the end of the book. It is

embedded in the text throughout and its effect on the reader is enhanced

by the vivid and powerful language of the Arabic text. After a short conjunction

like ‘when’ to indicate the afterlife, it commonly employs the past

and present tense as if it had happened and was already here.

There is an obvious interdependence between this life and the afterlife.

We have seen how the terms occur with equal frequency in the Qur’an and

how linguistically one cannot utter the name of one without semantic reference

to the other. Everything in the judgement has to do with action in

the world. Dwellers in paradise or hell sometimes talk about what they did

in this world (52:28 Verily, we did invoke Him alone ere this: and now He has shown us that He
alone is truly benign, a true dispenser of grace!”; 40:47 AND LO! They who in life were wont to deny
the truth will contend with one another in the fire of the hereafter; and then the weak will say unto
those who had gloried in their arrogance, “Behold, we were but your followers: can you, then,
relieve us of some of our share of this fire?”).

The Afterlife and the Present Life

In the Qur’an, life in this world, through its relation to the afterlife, has

much more significance than it would otherwise have. A whole new dimension

is given to the lives of those who believe that they will live beyond the

grave, and will not be terminated in dust. They are continually reminded

of this (at least seventeen times a day, as we have said, for practising Muslims).

The life of the individual continues in the two worlds, but through

different stages: from the womb to the world, to the grave, to the resurrection,

judgement and lasting life in the final abode — the intervening period

in the grave will seem ‘They will answer: *We have spent there a day, or part of a day; but ask
those who are able to count time ...” (23:113).

The Qur’an does not disparage the present life; both lives are created by
God and
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despite the fact that both the life to come and this present one belong to God alone?.
53:25
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He it is who has created for you all that is on earth, and has applied His design to the heavens and

fashioned them into seven heavens; and He alone has full knowledge of everything..
2:29

. e ) C e
o.s.b -4 ‘3)&‘9 r,s.,) d)) u.n ‘5J5 Jng w u.c ul.ua 4;1 W é L.:..J ulS.mJ
1,53_;:_’”%

INDEED, in the luxuriant beauty of their homeland, the people of Sheba had an evidence of God’s
grace two vast expanses of gardens, to the right and to the left, calling out to them, as it were: “Eat
of what your Sustainer has provided for you, and render thanks unto Him: a land most goodly, and
a Sustainer much-forgiving!” 34:15

=z 3 -
< »"":.”'u’ “é ca ez s a ot (sfaz - .ﬂy‘ s o Gl . o atl
Say5s s & (Rolas s Waxy o) &2 P US4 w2l

YEA, INDEED, O men, We have given you a bountiful place on earth, and appointed thereon means
of livelihood for you: yet how seldom are you grateful!7:10;
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Say: "Who is there to forbid the beauty which God has brought forth for His creatures, and the good
things from among the means of sustenance?" Say: "They are lawful in the life of this world unto all
who have attained to faith - to be theirs alone on Resurrection Day." Thus clearly do We spell out
these messages unto people of innate knowledge! 7:32
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And the earth - We have spread it wide, and set upon it mountains firm, and caused it to bring forth
plants of all beauteous kinds,50:7;

In gathering wealth the faithful are ‘seeking the bounty of God’. They



are directed to do this after finishing the prayer in which they praise ‘the
Master of the Day of Judgement’ (62:10
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And when the prayer is ended, disperse freely on earth and seek to obtain something of God's
bounty; but remember God often, so that you might attain to a happy state!

73:20
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BEHOLD, O Prophet, thy Sustainer knows that you keepest awake in prayer nearly two-thirds of the
night, or one-half of it, or a third of it, together with some of those who follow you. And God who
determines the measure of night and day, is aware that you would never grudge it: and therefore
He turns towards you in His grace. Recite, then, as much of the Qur'an as you may do with ease. He
knows that in time there will be among you sick people, and others who will go about the land in
search of God's bounty, and others who will fight in God’s cause. Recite, then, only as much of it as
you may do with ease, and be constant in prayer, and spend in charity, and thus lend unto God a
goodly loan: for whatever good deed you may offer up in your own behalf, you shall truly find it
with God - yea, better, and richer in reward. And always seek God's forgiveness: behold, God is
much-forgiving, a dispenser of grace!).

In seeking to attain paradise, they should always bear in mind the Qur’anic exhortation: Seek
instead, by means of what God has granted you, the good of the life to come, without forgetting,
withal, thine own rightful share in this world; and do good unto others as God has done good unto
thee; and seek not to spread corruption on earth: for, verily, God does not love the spreaders of
corruption!” (28:77).

The Qur’an nonetheless states (as something that earlier scriptures

confirm) that the afterlife is ‘better and more lasting than this life’ (87:17 although the life to
come is better and more enduring.—

). God objects to
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Verily, as for those who do not believe that they are destined to meet Us, but content themselves
with the life of this world and do not look beyond it, and are heedless of Our messages -
10:7



In Islam a believer, while enjoying what is good in this life, can at the

same time be working for the next one. Islam does not recognise a clearcut
distinction between what is worldly and what is religious. The Prophet

once mentioned that among the ‘good deeds’ which one can store up for

the afterlife is having sexual intercourse with one’s spouse. A companion
exclaimed: ‘Prophet, but this is something we enjoy, how can we be rewarded
for it?’ to which he answered: ‘If you were to do it unlawfully, would

you not be punished for it?’ ‘Yes.” ‘Conversely you will be rewarded for

doing it lawfully.’

The Qur'an emphasises that no-one will escape death, the resurrection

or judgement, and that the way to salvation in the afterlife is through

faith and good works in this life; but God does not burden any human being with more than he is
well able to bear: in his favour shall be whatever good he does, and against him whatever evil he
does. O our Sustainer! Take us not to task if we forget or unwittingly do wrong! "O our Sustainer!
Lay not upon us a burden such as you didst lay upon those who lived before us! O our Sustainer!
Make us not bear burdens which we have no strength to bear! "And efface you our sins, and grant
us forgiveness, and bestow Thy mercy upon us! you art our Lord Supreme: succour us, then,
against people who deny the truth!"™ (2:286). The length of life given to any person here is
limited by its ‘appointed term’ (ajal — a word that is mentioned in the Qur’an

some forty times). This is the only chance to work for a good life in the next

world (35:37 And in that hell they will cry aloud: “O our Sustainer! Cause us to come out of this
suffering! We shall henceforth do good deeds, not such as we were wont to do aforetime!” But We
shall answer: “Did We not grant you a life long enough so that whoever was willing to take thought
could bethink himself? And withal, a warner had come unto you! Taste, then, the fruit of your evil
deeds: for evildoers shall have none to succour them!”). The urgency is expressed by the frequent
use of the expression ‘before’ (min gabl an) death or the hour comes, for example:
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And spend on others out of what We have provided for you as sustenance, ere there come a time
when death approaches any of you, and he then says, "O my Sustainer! If only you wouldst grant
me a delay for a short while, so that I could give in charity and be among the righteous!" But never
does God grant a delay to a human being when his term has come; and God is fully aware of all that
you do.

63:10-11

The Prophet said:
He whose day is no better than the day before it has done himself wrong.

He also said:
When a son of Adam dies his deeds cease, except through three things: a running



charity that he founded, useful knowledge he left behind, or a good child who
prays for him.

Of the judgement he said:

No person will leave the judgement place before being asked about four things:

his life span and how he spent it, his knowledge and what he did with it, his body

and in which things he wore it out, and his wealth — from where he collected it and

how he spent it.

Life in this world is made more significant by the fact that judgement

and recompense in the afterlife are only for ‘deeds’ done in this one. Good

deeds are good for the individual, society, humanity and all the world which

God, Rabb al-‘alamin (the Lord of all Worlds), created, appointing man ‘a

viceroy on earth’ (2:30 AND LO! Thy Sustainer said unto the angels: "Behold, I am about to
establish upon earth one who shall inherit it." They said: "Wilt you place on it such as will spread
corruption thereon and shed blood -whereas it is we who extol Thy limitless glory, and praise you,
and hallow Thy name?" God answered: "Verily, I know that which you do not know."). The Prophet
of Islam said: ‘If the hour comes

while one of you is holding a palm-seedling, if he can plant it before the

hour overtakes him, he should plant it.” We know that the hour puts an

end to the present order of things, yet the ‘good deed’ should be done.

The Qur’an addresses Muslims and followers of other faiths:
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And unto you O Prophet have We vouchsafed this divine writ, setting forth the truth, confirming the
truth of whatever there still remains of earlier revelations and determining what is true therein.
Judge, then, between the followers of earlier revelation in accordance with what God has bestowed
from on high, and do not follow their errant views, forsaking the truth that has come unto you. Unto
every one of you have We appointed a different law and way of life. And if God had so willed, He
could surely have made you all one single community: but He willed it otherwise in order to test you
by means of what He has vouchsafed unto, you. Vie, then, with one another in doing good works!
Unto God you all must return; and then He will make you truly understand all that on which you
were wont to differ..

5:48
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Believers are taught in the Qur’an to pray:
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But there are among them such as pray, "O our Sustainer! Grant us good in this world and good in
the life to come, and keep us safe from suffering through the fire":.
2:201



